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Summary.

The article examines the phenomenon of the culture of life-creation in the context of the formation of the
cultural identity of the individual, which is considered an important factor in the spiritual development of
modern man and society. It is emphasized that in the conditions of globalization, information overload, socio-
cultural transformations, and the crisis of traditional values, a person's ability to consciously, creatively, and
morally responsible self-design of his own life becomes of particular importance. The culture of life creativity
is interpreted as an integral characteristic of a person, combining spiritual-semantic, axiological, cognitive,
emotional-volitional and activity components that ensure harmony between the inner world of a person and the
external socio-cultural environment. It expresses the measure of an individual's spiritual maturity, his ability to
reflect, self-knowledge, create meaning, and responsibly choose life guidelines. The essence of life creativity is
revealed as a universal human ability to create one's own life world based on freedom, reflection, creativity,
and moral self-determination. It is emphasized that life creativity is not only a manifestation of personal activity,
but also a form of cultural existence, through which a person joins social experience, preserves and rethinks
cultural heritage, and creates new meanings and values. In this context, the culture of life creativity appears as
a way of implementing the humanistic idea of self-creation, combining personal freedom with social
responsibility. Scientifi ¢ approaches to defi ning the concepts of “life creativity” and “cultural identity” in
philosophical, culturological, psychological and pedagogical dimensions are analyzed. It has been determined
that cultural identity serves as the value core of an individual, providing them with a sense of belonging,
spiritual stability, and semantic coherence of life decisions. On the other hand, it is the culture of life-creativity
that provides a dynamic renewal of cultural identity, promotes openness to new experiences, and the integration
of traditions and modern cultural forms. The relationship between these phenomena is defined as complementary:
cultural identity sets the axiological guidelines for life-creation, while life-creation acts as a practical
mechanism for their implementation in the human life space. The socio-cultural potential of the culture of life-
creation is outlined, which contributes to the formation of tolerance, the ability to dialogue, civic activity and
intercultural understanding. In the modern globalized world, it is a means of preserving spiritual continuity
and at the same time a tool for the creative renewal of cultural traditions. A person with a developed culture of
creative living is able to harmoniously combine national identity with openness to world culture, without losing
internal autonomy and moral stability. Particular attention is paid to the role of education in the formation of
a culture of creative life. The educational process is considered as an environment for spiritual development,
socialization, and cultural self-expression of the individual. It is shown that humanitarian-oriented education,
based on the principles of dialogicity, self-knowledge, reflection, and creative interaction, contributes to the
formation of life-creating competence. The pedagogy of life creativity is revealed as an innovative paradigm of
education, at the center of which is a person as a subject of his own life, capable of independently determining
goals, making moral choices, and taking responsibility for the results of his own activities. It emphasizes
the need to combine knowledge, spiritual values, and creative action in the educational process, which ensures
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the development of reflexivity, critical thinking, cultural openness, and spiritual maturity. It is concluded that
the development of a culture of life creativity is a necessary condition for the formation of a harmonious,
spiritually mature, morally responsible and culturally identical personality capable of self-realization in
conditions of constant socio-cultural changes. Such a person is aware of his or her cultural identity, is able to
creatively interpret traditions, integrate them into modern realities, and at the same time create new cultural
meanings. The culture of creative living appears as an important factor in the formation of a humanistic
worldview, the spiritual renewal of society, and the preservation of the value foundations of national culture in
the global world.

Keywords: life-creation; culture of life-creation; cultural identity; personality; self-realization; spiritual
development, education; values.

Modern society is experiencing a stage of profound civilizational changes that encompass all spheres
of life — from economic and political to spiritual and cultural. Globalization processes, the development
of the information space, technological innovations, and increased intercultural contacts are
fundamentally changing the way people exist, their value system, and social behavior. In these
conditions, a person is faced with the need not only to adapt to a new cultural reality, but also to
actively, consciously create himself, which involves the formation of an individual life path based on
creativity, responsibility, and spiritual maturity.

The increasing dynamics of social processes leads to an identity crisis, when a person often loses a
sense of inner integrity and belonging to a certain cultural community. This necessitates a rethinking
of the role of culture as a factor in the formation of life orientations and meanings of existence. In this
context, the concept of life creativity takes on greater significance, as it reflects an individual’s ability
to self-develop, self-organize, and creatively build their own living space.

The culture of life-creation acquires particular importance in connection with the problem of cultural
identity — a person’s awareness of his belonging to a certain cultural tradition, system of values,
historical experience, and spiritual meanings. Cultural identity serves as the basis of life self-
determination, forms a worldview, influences the system of priorities and goals. Its preservation and
development is an important condition for the spiritual stability of the individual in conditions of
constant socio-cultural changes. Therefore, the study of the culture of life-creation in the context of the
cultural identity of the individual is an extremely important task of modern humanities, since it is in
this relationship that the potential of a person as a cultural subject is revealed, capable not only of
creating himself, but also of enriching the spiritual potential of society.

In modern humanitarian discourse, the problem of the individual’s creative life is considered through
the prism of his spiritual, cultural, and social development. However, despite a significant number of
scientific works devoted to issues of personal self-development, creative self-realization, and the
axiological foundations of culture, the relationship between cultural identity and the culture of creative
life still remains insufficiently revealed.

The complexity of the problem is due to the multidimensionality of both phenomena. Cultural
identity, on the one hand, acts as a spiritual and semantic basis that determines an individual’s belonging
to a certain cultural tradition, on the other hand, it is a dynamic formation that is transformed under the
influence of globalization and socio-cultural changes. The culture of creative life, in turn, encompasses
not only a person's ability to creatively express themselves, but also the ability to design one’s own life
in accordance with cultural, moral, and social values.

At the current stage of society's development, there is a need for a theoretical understanding of the
mechanisms of forming a culture of life creativity as the basis for the self-realization of the individual
in the context of his or her cultural identity. It is necessary to reveal how identification processes
influence a person’s life strategies, how cultural heritage and traditions become a source of inspiration
for personal development, and how a culture of life creativity contributes to the preservation of value
integrity in conditions of cultural diversity [1]. Thus, the relevance of the problem lies in the need for
a deeper philosophical and culturological analysis of the interdependence of the culture of life-creation
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and cultural identity, which is of great importance for the formation of the spiritual potential of modern
man and the development of the humanistic principles of society.

The purpose of this publication is to reveal the essence of the phenomenon of life-creating culture
in the context of the cultural identity of the individual, to identify their interconnection and mutual
influence, as well as to determine the main directions of the formation of life-creating culture in the
modern socio-cultural space. Achieving the set goal will allow us to reveal the potential of the culture
of life-creativity as a factor in the spiritual formation, self-realization, and cultural self-preservation of
the individual in a constantly changing world.

The problem of the individual’s life-creativity and its connection with cultural identity has attracted
the attention of many domestic and foreign researchers, who have considered it from the perspectives
of cultural philosophy, pedagogy, psychology, and social anthropology.

One of the first philosophers to understand life-creation as a phenomenon of human spiritual
existence was S. Krymsky. In his works, he interprets life-creation as a way of realizing the meanings
of culture, emphasizing that a person creates not only the external world, but above all himself,
transforming his own life into a spiritual project [2]. The scientist views life-creativity as a higher
level of self-awareness, which combines the ethical, aesthetic, and existential dimensions of human
existence.

A significant contribution to the development of the problem of life creativity was made by
V. Andrushchenko, who in his philosophical and educational concept defines the culture of life creativity
as the result of a harmonious combination of the processes of education, upbringing, and self-
development. In his opinion, life creativity is an integrative quality of personality that is formed in
interaction with the cultural environment and ensures a person’s ability to act on the basis of inner
freedom and moral responsibility [3].

The ideas of developing the creative potential of the individual in a cultural context are reflected in
the works of 1. Bekh, who focuses on the spiritual and value-based principles of life creativity. The
researcher emphasizes that true life creativity is possible only if moral and cultural values are integrated
into the structure of personal experience [1].

The problem of cultural identity has been developed in the works of both philosophers and cultural
scientists. In particular, E. Erikson first introduced the concept of “identity” into psychological science,
defining it as the result of internal consistency between the image of the “I” and sociocultural
expectations [4].

In turn, S. Huntington, analyzing global cultural processes, emphasized the preservation of cultural
uniqueness as a condition for the sustainable development of civilizations [5].

Ukrainian researchers, in particular L. Nagorna, consider cultural identity as a component of national
consciousness and as a factor of spiritual unity of society. In her opinion, the formation of cultural
identity is a necessary condition for overcoming spiritual fragmentation and alienation of a person in
the modern world [6].

A similar position is shared by 1. Kozlovska, who emphasizes that it is through the process of life
creation that a person affirms his cultural identity, integrating traditional and modern values into his
own life experience [7].

Thus, the analysis of scientific sources shows that the culture of life creativity appears as a
multidimensional phenomenon that combines the features of spiritual self-realization, moral choice,
creativity, and cultural belonging. Despite significant scientific interest in this issue, a comprehensive
study of the relationship between the culture of life-creation and the cultural identity of the individual
still requires further understanding. Special attention deserves the analysis of educational and cultural
and educational mechanisms that contribute to the formation of a person’s life-creating competence in
the conditions of globalization changes and cultural diversity.

The culture of life creativity can be defined as the ability of an individual to consciously, responsibly
and creatively organize their own life in accordance with internal beliefs, cultural norms and social
expectations [7]. It encompasses a system of values, life strategies, self-reflection and self-realization
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skills that are formed in the process of socialization, education, interpersonal interaction, and cultural
practice. Life creativity involves not only adaptation to existing socio-cultural conditions, but also
their active transformation in accordance with the ideals and meanings inherent in a particular
individual.

Modern research emphasizes that the culture of creative living is an important factor in the
humanization of society, as it orients a person towards spiritual and moral self-improvement, the
development of empathy, responsibility, and the ability to dialogue. It involves the synthesis of rational
and emotional principles, the harmonious combination of pragmatic and spiritual aspects of being. In
this sense, life creativity can be considered as a way of cultural self-expression of an individual who
strives for meaning-making and finding his own place in the world. In this context, the culture of life-
creation appears as a synthesis of individual experience and the cultural heritage of society. A person
who possesses a developed culture of life-creation is able to project his or her own life as a holistic
cultural text that reflects his or her spiritual values, worldview, and life mission. Such a person
demonstrates harmony between the inner world and the external socio-cultural environment, is aware
of responsibility for his actions towards himself, other people, and the culture to which he belongs.

It is important to note that the culture of creative living is inextricably linked to the concept of
freedom — freedom of choice, creative self-realization, and a responsible attitude towards one’s own
destiny. It forms in a person the ability to critically reflect on life situations, to create new models of
behavior that correspond to his inner beliefs and social ideals. Thus, life creativity acts as a dynamic
system of interaction between consciousness, culture and practical human activity.

In the context of cultural identity, life creativity is an important mechanism for preserving cultural
continuity. A person who perceives himself as a bearer of a certain culture relies on its symbols,
traditions, spiritual guidelines, and moral and aesthetic norms, while adapting them to the challenges
of modernity. Cultural identity in this process serves as an internal core, ensuring stability, integrity
and semantic coherence of life decisions. On the other hand, life creativity provides the opportunity for
dynamic renewal of cultural forms, contributing to the development of new models of behavior,
thinking and social interaction [8].

The culture of creative living also has a distinct social dimension. It contributes to the formation of
civic activity, the ability to cooperate, tolerance, and dialogue between cultures. In the modern
globalized world, where processes of intercultural interaction are intensifying, it is the creative
personality that becomes the bearer of the values of openness, mutual respect, and cultural diversity.
Such a person not only integrates his or her own national identity into the global context, but also
contributes to the creation of new forms of intercultural communication.

In the education system, the formation of a culture of creative living is possible through the
purposeful integration of humanitarian knowledge, the development of critical thinking, moral and
aesthetic education, involvement in cultural activities, and support for individual initiative and
creativity.

An important role in this process is played by the pedagogy of life creation, which views a person
not as an object of influence, but as a subject of their own life project, capable of independently
determining goals, making decisions and taking responsibility for them [8]. The educational process,
focused on the development of life-creating competence, should contribute to the formation of self-
awareness, spiritual maturity, value autonomy, and cultural openness.

The formation of a culture of creative living is of particular importance in conditions of rapid socio-
cultural changes, information overload, and technological transformations. Education is designed not
only to transfer knowledge, but also to develop a person’s ability to create meaning, think critically,
and creatively rethink reality. This involves the implementation of interactive, project-based, art-
therapeutic, and cultural-educational practices that stimulate the development of reflexivity, emotional
intelligence, and the ability for cultural self-expression.

Thus, cultural identity and the culture of life-creation are in close interaction: the former provides a
value, symbolic and semantic basis for a person’s life path, while the latter acts as a practical mechanism
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for implementing these values in specific life strategies, actions and forms of self-expression.
The development of a culture of creative living contributes to the harmonious combination of the
personal and social dimensions of existence, ensuring the spiritual growth of a person and the stability
of his cultural identity in conditions of constant social transformations.

The conducted research gives grounds to assert that the culture of life creativity is a key component
of the spiritual and cultural development of the individual, and its formation is closely related to the
process of forming cultural identity. In the context of modern civilizational transformations, it is the
culture of creative life that acts as an integrative phenomenon that combines the intellectual, moral-
ethical, emotional-value and creative potential of a person. It promotes holistic self-development,
harmonization of the inner world of the individual and its relationships with the socio-cultural
environment.

In the education system, it is important to create conditions for the implementation of life-creating
pedagogy, which contributes to the upbringing of the individual as a subject of his own life project.
Such an approach should be based on the principles of humanism, cultural relevance, dialogicity, and
axiological orientation of learning. The educational environment should support the development of
individual creativity, spiritual freedom, and responsibility, helping a person to realize their cultural
roots and at the same time be open to world cultural experience.

Therefore, the culture of life-creativity in the context of cultural identity appears as an important
factor in the formation of a modern personality capable of spiritual self-determination, moral self-
regulation, and cultural dialogue.

It is a guarantee of preserving cultural continuity and, at the same time, a source of renewal of
society through active human creative activity. Further research into this problem should be directed
towards developing practical models for forming a culture of creative living in the fields of education,
art, and civic education, which will contribute to the development of the humanistic principles of
modern civilization.

References

1. Bekh, I. D. (2018). Osobystist na shliakhu do dukhovnykh tsinnostei [Personality on the way to spiritual
values]. Kyiv—Chernivtsi, 320 p. [in Ukrainian].

2. Krymskyi, S. B. (2003). Zapyty filosofskykh smysliv [Demands of philosophical meanings]. Kyiv, 240 p.
[in Ukrainian].

3. Andrushchenko, V., Kyvliuk, O., & Skubashevska, O. (2017). Tsinnisnyi dyskurs v osviti (u vosmy
knyhakh). Knyha piata. Informatsiinyi vymir suchasnoi osvity [Value discourse in education (in eight books).
Book five. Informational dimension of modern education]. Kyiv, 596 p. [in Ukrainian].

4. Erikson, E. H. (1968). Identity: Youth and Crisis. New York, 336 p.

5. Huntington, S. P. (2004). Who Are We? The Challenges to America’s National Identity. New Delhi, 428 p.

6. Nahorna, L. P.(2011). Sotsiokulturna identychnist: pastky tsinnisnykh rozmezhuvan [Sociocultural identity:
traps of value distinctions]. Kyiv, 272 p. [in Ukrainian].

7. Kozlovska, I. M. (2009). Humanistychni aspekty profesiinoi pedahohiky v konteksti intehratyvnoho
pidkhodu do osvity [Humanistic aspects of professional pedagogy in the context of an integrative approach to
education]. Pedahohika i psykholohiia profesiinoi osvity — Pedagogy and Psychology of Vocational Education, 3,
30-45. [in Ukrainian].

8. Andrushchenko, V., Dzhura, O., & Bohdanova, N. (2017). Tsinnisnyi dyskurs v osviti (u vosmy
knyhakh). Knyha shosta. Kultura zhyttietvorchosti osobystosti i osvita [Value discourse in education
(in eight books). Book six. Culture of personality’s life-creation and education]. Kyiv, 228 p. [in
Ukrainian].

Bukopucrani giteparypHi qxepesna
1. bex I. 1. OcobucTicTh Ha IUISIXY 0 TyXOBHUX ITIHHOCTEH: MoHOTpadis. Kuis — Yepnisii: bykpek, 2018. 320 c.
2. Kpumcskuii C. b. 3anutu dinocodebkux cmuciis. Kuis: Haykosa nymka, 2003. 240 c.



;O™ [EJATOITYHI IHHOBALIL: IJIET, PEAJIIL, ITEPCITIEKTUBU

3. Anppymenko B., Kusmrok O., Cxy6amescbka O. L{iHHICHHI qrCKypC B OCBITI (Y BocbME KHUrax). Kuura
n’sta. [Hpopmariiinuil BuMip cydactoi ocsiti. Kuis: MIT Jlecs, 2017. 596 c.

4. Erikson E.H. Identity: Youth and Crisis. New York: Norton. 1968. 336 p.

5. Huntington S. P. Who Are We? The Challenges to America’s National Identity. New Delhi: Penguin Books,
2004. 428 p.

6. Haropua JI. II. CowuiokynbTypHa i1JEHTHYHICTh: TMACTKM ILIHHICHMX po3MexyBaHb. Kuis: ITTIEH/]
im [. @. Kypaca HAH VYkpaiuu, 2011. 272 c.

7. Kosnosceka I. M. I'ymaHicTHYHI acriekTd mpodeciitHol menaroriki B KOHTEKCTI IHTErPaTUBHOTO ITiAXOIY
10 OCBITH. [ledazozika i ncuxonoeia npogecitinoi oceimu. 2009. Ne 3. C. 30-45.

8. Amnnpymenko B., [lxxypa O., bornanosa H. LlinHicHu#l auckypc B ocBiti (y BocbMu KHurax). Kuura moc-
ta. Kynerypa sxxurreTBopyocTi ocoductocti i ocsira. Kuis: MII Jlecs, 2017. 228 c.

bornanosa Harauis,
JokTopka (inocodcrkux Hayk, npodecopka,
M. CnoB’siHCBK, YKpaiHa

KYJIBTYPA KUTTETBOPYHOCTI B KOHTEKCTI
KYJIBTYPHOI ZIEHTUUHOCTI OCOBACTOCTI

Awnoraris.

YV cmammi 0ocniodceno genomen Kyibmypu Hcummemeopyocnmi 8 KOHmeKkcmi (popmysanHs KyibmypHoi
i0enmuyuHocmi ocooucmocmi. Po3kpumo cymuicms scummemeopyocmi K 30amHocmi 1100UHU 00 Yceioomie-
H020, MBOPY020 MA YIHHICHO OPIEHMOBAHO20 CAMONPOEKMYBAHHS 811ACH020 xcumms. [Ipoananizosano Hayko-
81 Ni0X00U 00 BUZHAUEHHS. NOHAMb (HCUMMEMBOPUICMbY | «KYIbMYPHA I0EHMUYHICIbY, CXAPAKMEPUZ08AHO
iXH10 83a€MoO3anedNcHicmy y npoyeci 0yXo8HO20 ma COYIOKYIbIYPHO20 pO38UmKy ocobucmocmi. Q6Ipynmosano
PONb oc8imu ma 2yManimapHux yinnocmeu y hopmysanni scummemeopuoi kynomypu. Iliocymosano, wo po3-
BUMOK KVIIbMYPU HCUMMEMBOPYOCHT € HEODXIOHOI0 YMOBOI0 CMAHOGLEHHS 2APMOHIUHOL, 0YX08HO 3pINoi ma
KYI6bMYPHO I0eHMUYHOI 0COOUCOCH.

Poskpumo cymuicmov srcummemeopuocmi K YHIBEpCAIbHOT TH0OCLKOI 30amHOCHI CMEoplogamu 81ACHUL
arcummesutl ceim i 3acadax c6oboou, peghnexcii, meopuocmi ma MopanbHO20 camosusHavenHs. 1liokpecieHno,
WO JCUMMEMBOPYICMb € He JuuLe 8UABOM 0COOUCMICHOI aKMU8HOCMI, a 1l hopmMoro KYIbmypHO20 Oymms, ye-
pe3 Ky IH0OUHA OOTYYAEMbCSL 00 COYIATbHO20 00C8I0Y, 30epiede il NepeoCMUCTIOE KVIbMYPHY CRAOWUHY Md
MBOPUMb HOBI CMUCTU U YIHHOCMI. Y yboMy KOHmMeKCmi KyIbmypa HCummemeopuocmi noCmae sK cnocio pea-
Ji3ayii eymanicmuunol ioei camomeopeHHsl, Wo NOEOHYE 0COOUCTY CB80O00Y 3 COYIANbHOI B8ION0BIOANbHICMIO.

Ipoananizoeano Haykosi nioxoou 00 GU3HAUEHHS NOHAMb (HCUMMEMBOPUICMbY | «KVIbMYPHA i0eHmuy-
Hicmby Y inocopcoromy, KyibmyporociyHoMy, NCUXON0IUHOMY ma neoazo2iyHomy eumipax. Busnauerno, wo
KYIbMYPHA 10eHMUYHICIb € YIHHICHUM A0poM 0cobucmocmi, 3abe3nedyrouu itl 8i04ymms HANeHCHOCHI, OyXo-
8HY CMAOINbHICMb | CMUCTLOBY Y3200)CEHICIb HCUMMmEsUX piwierv. OKpim mozo, came KyIonypa HCUummemeop-
yocmi 3ab6e3nedye OUHAMIUHe OHOBILeHHS KYIIbIMYPHOI I0eHMUYHOCMI, CRPUSE IOKPUMOCH 00 HO8020 D0CBIO0Y
ma inmezpayii mpaouyitl i3 Cy4yacHuMu KyibmypHumu popmamu. Bzacmo3e 130k yux gpenomenie 6usHaueHo K
KOMNJIeMEeHMAPHUIL: KYIbMYPHA I0eHMUYHICMb 3A0A€ AKCION02IYHI OPIEHMUPU HCUMMEMBOPUOCTI, MO0 5K
ACUMMEMBOPYICIb € NPAKMUYHUM MEXAHIZMOM iX peanizayii 8 Hcummesomy npocmopi 1oOUHU.

OkpecieHo coyioKyIbmypHULl ROMeHYian Kyabmypu HCUmmemeopyocni, wo cnpuse popmyeanuio moie-
parmuocmi, 30amHOCmi 00 0ianoey, 2pOMAOIHCHLKOI aKMUBHOCMI MA MIJCKYIbIMYPHO20 83AEMOPO3YMIHHSL.
YV cyuacnomy enobanizosanomy ceimi 6ona nocmae 3aco60m 36epexcenHts OyXo8Hoi maiocmi ma 600HOUAC
[HCMPYMEHMOM ME0PHU020 OHOBIEHHS KYIbMYPHUX mpaouyitl. Jloouna 3 po3eunenor KyJIbmypoio HCUumme-
MEOPUOCMI 30aMHA 2APMOHINIHO NOEOHYB8AMU HAYIOHAIbHY 10eHMUYHICMb 13 8i0Kpumicmio 00 C8imosoi
KVIbMYpU, He Mmpadaroyu 8HympiuHb0i a8MoHOMII ma MOPaibHOI CIMIIKOCIL.

Ocobausy yeazy npudineno poni ocgimu y opmysanni Kyivmypu sxcummemeopyocmi. Ocsimuiu npoyec
PO32NAHYMO SIK Cepedosuiye OYX08HO20 PO3BUMKY, COYIani3ayii ma KyabmypHo20 CaAMOBUPANCEHHS 0COOUCOCHI.
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Toxazano, wo eymanimapHo opieHmosana oceima, wo nodyo008aHa HA NPUHYUNAX OIANOSTYHOCMI, CAMO-
Ni3HanHs, peguexcii ma meopuoi 63aEmo0ii, cnpuse Gopmysanio Heummemeopyoi komnemenmuocmi. Ileoazo-
2IKA HCUMMEMBOPHOCT POZKPUMA K ITHHOBAYIUHA OCBIMHS NAPAOUSMA, Y YeHMPI K0T — T0OUHA 5K CYO €Km
BNACHORO JHCUMMSL, 30AMHA CAMOCMINIHO BUHAYAMU YLNi, 30TUCHIOBAMU MOPATbHUL UOIp | Opamu 8i0noei-
OanvHicmy 3a pe3yivmamu c8oe€i disnbHocmi. Hazonoweno na Heobxionocmi inHmezpayii 3HaHb, 0YXOBHUX
yinnocmeti i meopuoi dii’ 6 0ceimHbOMY npoyeci, wjo 3ade3neuye po3euUmMoK pegueKCUsHOCni, KpUmuiHo20
MUCTIeHHs1, KYIbMYpHOI i0OKpumocmi ma 0yxXo8Hoi 3pinocmi.

Aemop 00x00ums BUCHOBKY, W0 PO3BUMOK KVIbIYPU HCUMMEMBOPUOCTI € HEOOXIOHOI0 YMOBOK (OPMYBAH-
H5L 2APMOHIUHOL, OYX08HO 3PiN0L, MOPATLHO 8I0N0BIOAILHOI MA KYIbMYPHO I0eHMUYHOT 0cOOUCMOCmi, 30amHOT
00 camopeanizayii 8 ymo8ax NOCMIUHUX COYioKYIbmMypHuUX 3miH. Taka ocobucmicms yc8i0OMIIOE B1ACHY K)ilb-
MYPHY I0eHMUYHICMb, YMIE MBOPYO IHMepNpemysamu mpaouyii, inmezpyeamu ix y cyuacHi peanii ma 600HO-
yac cmeoprosamu HOGi KyibmypHi cmucau. Kynomypa scummemsopyocmi nocmae 8axciuum YUHHUKOM Gop-
MYBAHHSA 2YMAHICMUYHO20 C8IMO02NIA0Y, OYXO8HO20 OHOBNIEHHA CYCRIIbCMEA MA 30epexCeHHs YIHHICHUX OCHO8
HAYIOHATILHOT KYIbMYpU 8 2100A1bHOMY CBIMi.

Kniouogi cnosa: scummemsopuicms, Kyismypa jHcummemeopyocmi; KyibmypHa i0eHMUYHicmy, 0coou-
cmicmb, camopeanizayis, OyX08HUL pO38UMOK, 0C8IMA,; YIHHOCMIL.
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